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Abstract.

The purpose of the study is to clarify the features, scale, and consequences of the agent-
operational activities of the Soviet special services in the environment of the monastic community of
the Hlynska Pustyn in the mid-1950s. The methodological basis of the study is a combination of the
principles of historicism, objectivity, and critical analysis of sources, which allowed us to recreate the
features of the agent-operational activities of the Soviet special services in the environment of the
Hlynska Pustyn. An interdisciplinary approach was used, which integrates the achievements of the
history of religion, political history, and the history of special services, as well as a microhistorical
perspective, thanks to which a specific monastic community is considered as a reflection of broader
processes of state-church relations in a totalitarian society. The study used historical-genetic,
historical-comparative, historical-systemic, and prosopographic research methods. The scientific
novelty of the article lies in the introduction into scientific circulation and systematic analysis of
archival materials of the KGB, which highlight the scale and methods of agent control over the Hlynska
Pustyn in the mid-1950s. The double dimension of monastic service in the conditions of a totalitarian
state is shown: the preservation of spiritual tradition and forced existence under the constant
supervision of Soviet special services. Conclusions. The main areas of activity of the special services
in the environment of the monasticism of the Glynska Hermitage were the documentation of sermons,
control over the contacts of the brethren, prevention of the formation of a network of influence among
the laity, and systematic recruitment of new informants. The agent network combined spiritual agents
from among the brethren and former inhabitants of the monastery and secular agents who operated
among pilgrims and the local population, ensuring multi-level control over the internal and external life
of the monastery. The constant presence of agents, provocations, and compromising measures
created an atmosphere of distrust and psychological pressure, which significantly complicated
traditional monastic service and undermined the foundation of community life built on trust and
brotherly love. At the same time, the monastery retained its spiritual appeal, remaining a centre of
pilgrimage and spiritual guidance.

Keywords: Ukrainian Exarchate, Orthodox clergy, monasticism, monastic community,
monastery, Soviet special services, KGB, agents.
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AHoTauisn.

Memotro docnidxeHHs1 € 3’sicysaHHs ocobsiugocmeli, Mmacwimabie ma Hacriokie azeHmypHO-
onepamueHoi OissibHOCMi padsHCbKUX creucnyx6 y cepedosuw,i 4YepHe4yoi epomadu [nuHCbKOI
nycmuHi y cepeduHi 1950-x pokie. Memodonoei4yHy ocHo8y OOCJIiOKeHHSI CmMaHo8UMb MOEOHaHHS
npuHyunie icmopuamy, 00°€KmueHOCMi ma KpUMU4YHO20 aHanizy oxepesn, wo J00380sUsI0
sidmeopumu ocobnueocmi azeHmMypHo-onepamusHoi  OisiibHOCMi  paldsHCbKUX — crieuycnyx6 y
cepedosuuli YepHe4oi epomadu [TTUHCbKOI mycmuHi. Bukopucmaro mixOucyunniHapHul nidxio, sxkul
iHmeepye 3006ymku icmopii penieii, nomimuyHOi icmopii ma icmopii crneuycnyx6, a makox
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MiKpoicmopu4Hy nepcriekmusy, 3as0siku SKili KOHKpemHa 4yepHedya epomada po3ansadaembcsi sK
8I00bpaXKeHHs WuUpWUx rpouecie depxasHo-UepPKOBHUX 8IOHOCUH y momarnimapHoMy cycrinbcmesi. Y
npoueci O0Cnid)eHHs 3acmoco8aHO ICMOPUKO-2eHEMUYHUU, [CMOPUKO-MOPI8HANbLHUU, ICMOPUKO-
cucmemMHul, npoconozpaghidyHuli memodu OocnidxeHHs1. Haykoea Hoeu3Ha cmammi ronsieac y
8s8e0eHHIi 00 Haykogo20 obiey ma cucmeMHOMy aHanisi apxieHux mamepianie Kb, wo suceimmonoms
Mmacwmabu U memodu azeHmypHO20 KOHMPOIo 3a [1UHCLKOK nycmuHHI0 y cepeduHi 1950-x pokis.
lNoka3aHo rodeiliHUL 8UMIpP YepHEY020 CIYXIHHS 8 yMogeax momarimapHoi 0epxaesu: 36epexeHHs
dyxoeHOi mpaduuii ma eumyweHe IiCHy8aHHs Mi® rnocmildHUM HaarsdoMm padsiHCbKUX Creucryxo.
BucHoeku. OcHosHumu Hanpsimamu OisiibHOCmI crieycryx6 y cepedosulyi YyepHeumea [UHCbKOI
nycmuHi 6ynu OOKyMeHmyeaHHsl rporoegidel, KOHMpPOs/b 3a KOHMakmamu 6pamii, HedornyuleHHs
gopmyeaHHsI Mepexi ernugy ceped MUPSH ma cucmemamuyHe 8epbyeaHHsI HOBUX IHGbopmamopis.
AeeHmypHa mepexa noedHysana OyXO8HUX aseHmig i3 4ucra 6pamii ma KOMUWHIX HacesibHUKI8
MoHacmupsi i ceimcbkux azeHmig, wo 0Oisnu ceped naroMHUKIE ma Micye8o20 HacCesIeHHs,
3abesneyyrodu bazamopieHesul KOHMPOIb 3a 8HYMPIWHIM | 308HILWUHIM Xummsim obumeni. locmiliHa
pucymdicmb a2eHmypu, npoeokauyii ma KomrpomemauilHi 3axodu ¢hopmysanu ammocghepy
Hedosipu U rcuxonoaiyHo2o mucKy, Wo cymmeaso yckradHosano mpaduyiliHe YyepHeye CriyXiHHS ma
nidpusasio OCHO8Y CrifIbHOMHO20 Xumms, nobydoeaHozo Ha 0oeipi U 6pamepchkKit mobosi.
BodHo4yac moHacmup 36epieas dyxoeHy ripusabnugicms, 3anuwiaroyucb UeHmMpPoM najoMHuymea ma
Oyx08HO20 HacmasHuymea.

Knrovoei cnoea: YkpaiHcbkull ek3apxam, rpasocriagHe OyX08eHCMBO, YEPHeUmMeo, YepHeya
epomada, MoHacmup, padsiHebKi cneucnyx6u, Kb, aceHmypa.

Problem statement. Research into the peculiarities of the life of Orthodox monastic
communities in the post-war period is significant for understanding the specifics of spiritual life under
the totalitarian Soviet regime. In the mid-20th century, the USSR proclaimed a course towards the
formation of a "new man" and the construction of an atheistic society, which involved a systematic
struggle against religion as an ideological competitor. In this context, the authorities perceived
monasteries, which embodied the tradition of monastic service and were bearers of spiritual heritage
as potential centres of ideological danger. The problem became particularly acute in monastic
communities, since monastic life was based on the principles of asceticism, obedience, and spiritual
guidance, which were fundamentally at odds with Soviet values. The complexity of monastic service in
the post-war years lay not only in official restrictions and material and economic pressure from the
state, but also in the pervasive surveillance of the Soviet secret services. The operational and
intelligence activities of the KGB created an atmosphere of constant fear, distrust, and suspicion,
where any word of a sermon or element of spiritual life could be interpreted as anti-Soviet propaganda.
Thus, the relevance of the study lies in the need to understand the dual nature of monastic service in
the mid-20th century: on the one hand, the preservation of spiritual tradition and religious identity, and
on the other, forced existence under the total control of the state and special services, which
significantly complicated both the internal life of monastic communities and their interaction with lay
people.

The study aims to clarify the features, scale, and consequences of the agentural and
operational activities of the Soviet special services in the monastic community of the Hlynska Pustyn in
the mid-1950s.

Analysis of sources and recent studies. The functioning of Orthodox monasteries and
monastic communities during the Soviet period has been widely covered in historiography. In the
collective monograph "Social Transformations in Ukraine: Late Stalinism and the Khrushchev Era",
considerable attention is paid to the political and cultural processes of the 1940s—1960s, among which
religious policy and the activities of monasteries are considered important markers of social change.
The publication provides a theoretical basis for analysing the Soviet anti-religious campaign and the
sociocultural climate in which monastic communities existed (Danylenko, 2015). A separate area of
research is explicitly devoted to the Glynska Pustyn. Valuable information is contained in the memoirs
of pilgrims collected by G. Pylneva, which reflect the spiritual atmosphere of the monastery and its
significance for believers (Pilneva, 1997). A thorough historical overview of the monastery was left by
Archimandrite loann (Maslov) (Maslov, 1994). A special place is occupied by research on
A. Chesnokov and Z. Chesnokov, who analysed the phenomenon of elderhood, showed the role of
spiritual mentors in preserving tradition and forming the spiritual authority of the
monastery (Chesnokov, Chesnokov, 2013). In modern Ukrainian historiography, the theme of the
Hlynska Pustyn is developed by V. Olitskyi, who traces the adaptation strategies of the clergy under
Stalinism and analyses the conflict between the monastic community and the Soviet authorities in the
late 1950s and early 1960s, introducing new archival materials into scientific circulation (Olitskyi, 2024;
Olitskyi, 2025). R. Skakun made a significant contribution to the study of agentural activity, focusing on
the formation and functioning of agents in the Ukrainian episcopate (Skakun, 2025). However, there is
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a significant gap in the study of the KGB's agentural and operational work among the clergy of the
Ukrainian Exarchate, which remains under-researched.

The research was based on documents from the Sectoral State Archive of the Security Service
of Ukraine, the Central State Archive of Public Associations and Ukrainian Studies, and the State
Archive of the Sumy Region.

Presentation of the primary material. Operational and agent work in the church environment
in the mid-1950s covered several main areas, one of the most important of which was countering
illegal church groups. In the Sumy region, the focus remained on the communities of the Independent
Orthodox Church and the Podgornytsia, which had up to 11 underground groups with a total of about
100 people in the region. The development of clergy members of the Russian Orthodox Church also
remained important. In total, there were 217 Orthodox churches in the region, in which 217 priests
served in mid-1956. About 50% of the priests of the Sumy diocese were over 65 years old, although
there was a noticeable trend toward an increase in the number of young clergy. In 1956, two group
cases, six form cases, and one preliminary case involving 15 individuals were developed in the region
targeting the clergy of the Russian Orthodox Church. There were 17 active agents, one resident, and
two safe houses. At the same time, preventive measures were taken to improve agent and operational
work, and records were purged. During 1956, seven cases were closed, including those against four
clergymen (HDA SBU, f. 2, op. 1, spr. 2832, ark. 204-205; 223-225; DASO, f. R-2196, op. 5, spr. 23,
ark. 316).

An important place in the religious life of the region, and accordingly in the agentural and
operational work, was occupied by the Nativity of the Mother of God Hlynska Pustyn, which in the mid-
1950s occupied a unique place among the Orthodox centres of Left-Bank Ukraine. The charter of the
Hlynska Pustyn was restored based on the traditions of the 19th and early 20th centuries and was
modelled on the Athonite monasteries. The structure of monastic life retained the features of the pre-
revolutionary tradition: worship, communal meals, monastic obedience, and strict adherence to the
charter. A distinctive feature of the Hlynska Pustyn was the institution of elders, enshrined in the
charter, a special form of spiritual guidance in monasteries based on personal asceticism, deep prayer
experience, and the ability to guide both monks and laypeople spiritually. In the post-war years,
discipline in the monastery was directly linked to the authority of the elders. Their example — in prayer,
fasting, and obedience — became a living interpretation of the rules. In their sermons and instructions,
the elders called for spiritual sobriety, endurance in the face of the challenges of the times, and
steadfastness in faith, without compromising conscience (Danylenko, 2015, p. 576; Chesnokov, 2013,
pp. 196-197).

In addition, the monastery was one of the most economically viable on the Left Bank. Even after
reducing its land holdings in the late 1950s, it remained one of the three monasteries in the eastern
Ukrainian dioceses that owned the most extensive ftracts. Only two monasteries of the eastern
dioceses of the Ukrainian Exarchate, including the Hlynska Pustyn monastery, were able to provide
the brethren with vegetables and some bread from their own harvests (TsDAHOU, f. 4648, op. 3.
spr. 227, ark. 270-271). The primary financial income came from church revenues, which amounted to
about 600,000 rubles in the late 1950s. In addition, the monastery received a significant amount of
food and industrial parcels from believers (DASO, f. R-2196, op. 7a, spr. 5, ark. 12—-13).

In the second half of the 1950s, the monastic community consisted of 65 people: 1
archimandrite, six abbots, 16 hieromonks, 25 monks, seven hierodeacons, and 10 novices. Seven
skhimniks served in the Glinsk Desert. Most of the hierodeacons and mantled monks were young men
aged 25-30. The vast majority of monks took their vows starting in 1944; by 1958, there were 32
monks. The age structure of the monastic community was as follows: 38 people over 55 years old,
seven between 41 and 55 years old, seven between 31 and 40 years old, and eight people under 30
years old (DASO, f. R-2196, op. 7a, spr. 5, ark. 12—13).

One of the main features of the Hlynska Pustyn was mass pilgrimage. Residents of nearby
villages came to the monastery, as did pilgrims from Kharkiv, Kursk, Bryansk, and other neighbouring
regions. This attests to the monastery's influence on a regional and interregional scale. A distinctive
feature of the pilgrimage was its consistency: believers came not only on major holidays but also on
weekdays, which ensured the constant presence of lay people in the monastery's life. The spiritual life
of the Hlynska Pustyn in the post-war period was formed around the personal communication of the
brethren and pilgrims with spiritual mentors. According to eyewitnesses, this communication created
the unique atmosphere of the monastery, combining strict monastic discipline with sincere participation
in the spiritual needs of every pilgrim who needed it. After the completion of divine services and meals,
monks and believers often went to the cells of the elders, where each received a few minutes for
confession, advice, or blessing (Pilneva, 1997, pp. 22-28). The KGB regarded this atmosphere as a
threat, and the monastery was seen as a potential centre of anti-Soviet activity. This prompted special
attention and control of the monastic community. Reports noted that "the monastery is visited by
numerous lay people who may be conduits of anti-Soviet propaganda" and that "the monastery
environment creates conditions for anti-Soviet agitation" (HAD SBU, f.2, op.1, spr.2832,
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ark. 209-211, 224-225). Such conclusions directly linked the spiritual authority of the monastery's
leadership with a potential threat to state ideology, and the spiritual life of the monastery automatically
came under suspicion.

In the mid-1950s, the state security agencies in the Sumy region paid particular attention to the
Hlynska Pustyn. Unlike parish life, where control was exercised through prevention and selective
agent work, the monastery was seen as a potential centre of religious resistance. This led to the
formation of the densest agent network here.

The KGB's operational and agent work in the monastic community of the Nativity of the Mother
of God in the Hlynska Pustyn was carried out in several directions, among which four main ones can
be distinguished. The sermons of the monastery's clergy were actively documented to identify any
anti-Soviet manifestations. This primarily meant looking for reasons to bring the brethren to justice,
since anti-Soviet manifestations were understood to include purely religious teachings and
instructions. Particular attention was paid to Archimandrite Sergius (Gavrilov) and other spiritual
authorities who had significant influence among the brethren and the faithful. The second area was the
identification of potential contacts between the brethren and underground groups of the IPC and
Podgornytskyi. The third direction was to prevent the formation of a network of influence among
believers who visited the monastery en masse. The fourth direction involved recruiting new informants
from the monastic community and creating conditions for internal decay in the monastic environment.
Thus, the main task was to obtain information and neutralise the Hlynska Pustyn spiritual
influence (HAD SBU, f. 2, op. 1, spr. 2832, ark. 209-211).

A 1956 KGB report lists at least ten active agents in or around the monastery. Among them, two
types can be distinguished: spiritual agents and secular agents. The group of spiritual agents included
individuals who had canonical status in the Orthodox Church or belonged directly to the monastic
community. First and foremost, these were members of the brotherhood or former inhabitants of the
monastery. Their distinctive feature and principal value lie in their ability to directly access the
monastic community's life and influence its internal processes. They formed the core of the agent
network, as they could obtain information inaccessible to secular individuals. Agent "Severny," a
hierodeacon of the monastery, was an internal informant recruited in December 1956. His distinctive
feature was his permanent residence in the monastery and access to everyday and spiritual
processes. Agent "Saratovsky," a former novice and seminary student, combined the status of a
former monastery inhabitant and seminary student, which made him an informant with double
legitimacy. Separately, it is worth mentioning agents such as "Seredy," who operated under the cover
of a wandering monk and was used by the Soviet special services to check illegal monastic groups
and women's centres associated with the Hlynska Pustyn (HAD SBU, f. 2, op.1, spr. 2832,
ark. 207-210; 220).

Secular agents were individuals who did not belong to the monastic order but had regular
contact with the monastery's brethren, lived near the Glinsk Desert, or maintained ties with individual
monks. They monitored pilgrims, the monastery's surroundings, and illegal groups that could come
into contact with the brethren. Agent "First," a resident who lived near the monastery, was recruited
based on compromising materials. She provided information about the sermons of Archimandrite
Sergius (Gavrilov) and the brotherhood's contacts with believers. Agent "Virna" enjoyed authority
among believers, gathered information about visitors and supporters of the monastery, and also
obtained compromising information on clergymen. Agent "Tsvitkova," a worker at the sugar factory,
was involved in working with pilgrims and underground groups. In addition, agents "Arkady,"
"Golubov," and "Moldavan" operated under the guise of believers who visited the monastery for
religious purposes (HAD SBU, f. 2, op. 1, spr. 2832, ark. 215, 224-225).

The methods of agent work in the Hlynska Pustyn can be divided into several groups:
compromise and blackmail, for example, "First," who was recruited due to embezzlement and became
dependent on the KGB; introduction of agents from within — "Northern" as a member of the
brotherhood had constant access to the life of the monastery; combining external and internal
contacts — "Saratovsky" acted as an intermediary between the seminary environment and the
brotherhood; control of pilgrimages — "Verna" and "Tsvitkova" monitored lay people who visited the
monastery; agent games and "letter measures" — the use of agents for provocations and checks on
the connections of the monastic community (HAD SBU, f. 2, op. 1, spr. 2832, ark. 210, 224-225). The
most effective agents were "Persha", "Seversky", "Saratovsky" and "Virna." Thanks to these agents,
the state security agencies created conditions for virtually complete control over the monastery and its
external connections.

An analysis of KGB operational materials on the Hlynska Pustyn shows that the state security
agencies sought to create a multi-layered network of agents. It combined an inner core of spiritual
agents with an outer ring of secular agents, allowing for control both within the monastery and from the
secular environment. Combining these categories ensured complete control over the monastery and
its connections. Spiritual agents were fewer in number but were of strategic importance because they
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provided access to the inner life of the monastic community. Their effectiveness lay in documenting
moods and sermons. Secular agents formed a more numerous and flexible segment of the network.
They ensured control over the monastery's surroundings, connections, and influence on believers.
This structure allowed the KGB to exercise multi-level supervision and double-e control and
significantly reduced the chances of the brethren remaining unnoticed by the state security services.

Under such conditions, the life of the brotherhood of the Hlynska Pustyn in the mid-1950s
unfolded under challenging circumstances: on the one hand, there was the statutory monastic service
and spiritual tradition, and on the other, there was constant surveillance and pressure from the KGB.
This led to a personal dimension of monasticism, where every decision and every spiritual step took
on a double meaning, religious and political. KGB documents show that the monastic environment was
perceived as potentially dangerous because of the sermons and influence of the elders (HDA SBU,
f. 2, op. 1, spr. 2832, ark. 209-211). Every word spoken during a service or spiritual conversation
could become grounds for investigation or persecution.

The monks faced a challenge: remaining faithful to tradition when the authorities classified any
manifestation of spiritual freedom as hostile agitation. Under constant surveillance, even ordinary
monastic practices-reading spiritual literature, communicating with pilgrims, receiving novices-became
risky. The network of agents in the monastery created an atmosphere of suspicion. The brethren could
not be sure which inhabitants or close lay people were passing information to the state security
services. This undermined the traditional principle of monastic community, where trust and brotherly
love were supposed to be the basis of life. The monks could not help but know about the arrests and
searches carried out after agents' reports in various parts of the country, both among monks and
parish clergy. This created psychological pressure that forced the brethren to live in a state of constant
alertness. For many, this became a test of faith-could a monk preserve his calling, knowing that his
every step could be subject to surveillance?

Under the conditions of agent control, each monk had to make his own choice. Some chose the
path of humility and patience, accepting the situation as a test and continuing their monastic service
despite the risks. Others tried to avoid excessive activity not to attract the attention of the state security
services. There were also cases of cooperation with the authorities, when individual monks or novices
became agents under pressure. This range of reactions reflected not only individual character traits
but also the level of spiritual maturity. After all, monastic life in such conditions became a constant
choice between fidelity to tradition and the desire to avoid persecution. Another dimension was added
to the traditional monastic life of humility, prayer, and obedience: the need to serve under the control
and pressure of the Soviet secret services. Monks performed divine services knowing that an agent
might be standing nearby; they delivered sermons aware that their words were being recorded. All this
created a situation where spiritual feats became feats in the political sense too.

Conclusions. In the mid-1950s, the Soviet authorities viewed Orthodox monasteries as
potential centres of ideological danger, so the Hlynska Pustyn found itself at the centre of the KGB's
agentural and operational work. The main activities of the special services were documenting the
clergy's sermons, monitoring the brethren's contacts with underground church groups, preventing the
formation of a network of influence among the laity, and systematically recruiting new informants. The
agent network combined spiritual agents from among the brethren and former inhabitants of the
monastery with secular agents operating among pilgrims and the local population, ensuring multi-level
control over the internal and external life of the monastery. The constant presence of agents,
provocations, and compromising measures created an atmosphere of mistrust and psychological
pressure, which significantly complicated traditional monastic service and undermined the foundation
of community life built on trust and brotherly love. At the same time, the monastery retained its spiritual
appeal, remaining a centre of pilgrimage and spiritual guidance, which testifies to the resilience of the
Orthodox tradition even in the most unfavourable conditions of a totalitarian state. The experience of
the monastic community of the Hlynska Pustyn in the 1950s demonstrates the dual dimension of
monastic service: the preservation of spiritual identity and, at the same time, forced existence under
the systematic control of the special services, which became a characteristic feature of religious life in
the Ukrainian SSR during this period.
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