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Abstract.

The purpose of the article is to clarify the time and circumstances of the founding of the
Hraniv Monastery, the features of its functioning, the establishment of the staff of its members in the
18th century, as well as the reconstruction of its architecture and economy with the involvement of
new archival sources. The research methodology is based on the principles of historicism,
objectivity, systematicity, analytical and synthetic criticism of sources. The author also used the
historical-biographical method, which allowed reconstructing the biographies of the brethren of the
Hraniv Monastery. The scientific novelty lies in the attempt to systematize materials on the history of
the Hraniv Monastery, as well as highlighting its development and researching of members of its staff
in the 18th century using new archival materials. Conclusions. The Hraniv Monastery arose around
the late 1840s — the late 1850s of the 17th century, as a skete of Orthodox monks. When the monastic
community grew, the monks turned to the local landowner Adam Mikotaj Sieniawski, who provided an
oral order on the ownership of the lands on which the monastery was located, later this oral order was
confirmed by Prince August Aleksander Czartoryski. In the late 20s — early 30s of the 18th century, the
Hraniv Monastery entered the structure of the Union Church. This process was quite painful for the
monastic community. The monastery probably once again underwent a process of changing its
denominational affiliation against the background of social and religious movements in the Bratslav
region in the 30s — 60s of the18th century. Throughout the 18th century, the monastery remained a
small monastic center: in 1745 it was administratively subordinated to the Sharhorod Basilian
Monastery and subsequently mainly five or six monks lived here, which reflects the modest financial
situation of the monastery. The inventory of 1764 allows us to get an idea of the architecture of the
monastery, the dominant of which was the three-domed wooden church of the Transfiguration of the
Lord with a bell tower, as well as the monastery wooden building, which in the 60s of the 18th century
replaced the cells made of clay. The document also provides detailed information about the
monastery's land holdings, agricultural implements, testifying to the importance of the monastery in the
religious and economic life of the local community and the region.

Keywords: church history, Hraniv Monastery, monasticism, Orthodox Church, religious
relations, Union Church.

29


https://en.wikipedia.org/wiki/Clay

Hayxkosi 3anucku BIITY imeni Muxaiina Koyroburncvkoeo. Cepis: Icmopis.

paHiBCcbKkuM NpeobpaxeHCbKUn MOHAcTUP Ha BiHHnumnHiI y XVII-XVIII cT.

leaH Xoma
HauioHanbHui yHiBepcuTeT “J1bBiBCbKa NonitexHika”
OOKTOp iCTOPUYHMX Hayk, AoueHT (YkpaiHa),
email: ivan.y.khoma@lpnu.ua
ORCID: https://orcid.org/0000-0003-4607-7065
Web of Sciense ResearcherID: https://www.webofscience.com/wos/author/record/J-4139-2018

AHOpit MasnuwuH
HauioHanbHuin yHiBepcuTeT «J1bBiBCbKa NOniTexHika»
AokTop dinocoii B ranyai ictopii (YkpaiHa),
email: andrii.m.pavlyshyn@Ipnu.ua
ORCID: https://orcid.org/0000-0002-7127-2340

AHoOTaUifA.

Memoro cmammi € 3’dcysaHHsi Yacy i obcmaeuH 3acHyeaHHsi [ paHieCbKO20 MOHacmups,
ocobrniueocmeli hbyHKUiOHy8aHHs, 8CMaHOB/IEHHS MEPCOHanIbHO20 cKnady (020 HacesibHUKie Yy
XVIll cm., a makox pekoHCcmpyKUisi io2o apximekmypHo20 suensady U eocriodapcmea i3 3anyYeHHsIM
Hosux apxigHuUx Oxepesi. Memodosnozisi GocnidxeHHs1 IpyHMyembCsi Ha 3acadax icrmopusmy,
06’ekmugHOCMI, cUCMEeMHOCMI, aHanimu4YHoOi ma CUHMemMuUYHOI Kpumuku Oxepers. A8mopu makox
sukopucmarnu icmopuko-6ioepagpidHuli Memod, skuli A0380/1U8 PEKOHCMPYyr8amu Xummernucu
6pamii paHiecbko20 MoHacmupsi. Haykoea HoeusHa rmosnidzae y crnpobi cucmemamusysamu
Mmamepianu 0o icmopii [paHiecbk020 MOHacmups, a makox euceimaumu (o020 pPo38UMOK ma
nepcoHarnbHulli cknad y XVIIl cm. i3 eukopucmaHHsIM HOB8UX apXieHUX Mamepiasnie. BucHOKU.
IpaHiecbkuli MOHacmup 8UHUK 651u3bko Opyaoi nonosuHu 40-x — dpyaoi nonosuHu 50-x pp. XVIl cm.,
K CKUM ripagocsiagHUX YeHuje. Konu 4yepHeya criflbHoma 3pocsia, MOHaxu 38epHynucs o micuegozo
3emneenacHuka Adama Mukonu CeHsiecbk020, sKul Hadag yCcHe PO3ropsiOXeHHs npo 80/100iHHS
3eMsIaMuU, Ha SKUX po3mawosaHull MoHacmup, nidmeepoxeHe ni3Hiwe KHsA3eM Aga2ycmom
OnekcaHdpom YHopmoputcskum. HanpukiHuyi 20-x — Ha nodyamky 30-x pp. [paHiecbkuli MOHacmup
ysitiwwos y cmpykmypy YHitiHOI uepksu. Lleli npoyec 6ys dosoni 6osicHUM Orisi YepHeYoi criflbHOMU.
MmosipHo, MoHacmup we pa3 npolios npouec 3MiHU KOHGPECIlHOI npuHanexHocmi Ha miii
cycninbHo-penizitiHux pyxie Ha bpaunaswuHi y 30-60-x pp. XVIIl cm. Ynpodosex XVIII cm. moHacmup
3anuwascs HegesluKuM 4YepHe4qum ocepedkom: y 1745 p. 6ys admiHicmpamueHO nidnopsiOkosaHul
LllapaopodcbKkomy eacuriiaHCbKOMy MOHacmupto i Halasi mym rpoxusasiu nepesaxkHo M’smb-wicme
YyeHuyie, wio eidobpaxae CKpoMHe biHaHcose cmaHosuwe obumerni. IHeeHmap 1764 p. doseorse
cKJlacmu ysierieHHs1 rpo apximekmypHul euansd mMoHacmupsi, doMiHaHMor siko2o 6yna mpubaHHa
Oepee’siHa uepkea lNpeobpaxkeHHsT [0cro0Hb020 3 O38iHUUE, @ MaKOoX MOHacmupcbKul depees’sHul
Kopriyc, wo y 60-x pokax XVIII cm. 3amiHue kenii-ninnsHku. JokymeHm makox O0KnadHO iHghopmye
rpo 3emesibHi 80I00iHHSI MOHacmupsi, peMaHeHm, OPHIi 3emrli, 3aceifqyroqyu 3Ha4yeHHs1 obumerni y
penizitiHomy U e€KOHOMIYHOMY XUMmmi 5I0KaribHOI CriflbHOMU ma PezioHy.

Knrodoei cnoea: [paHiecbkulli MoHacmup, YepHeumeo, VYHiliHa uepkea, [lpasocnasHa
uepkea, pernizitiHi 6iOHOCUHU.

Problem statement. The history of the Hraniv Transfiguration Monastery in Vinnytsia region is
a poorly researched page of the Ukrainian church past. Despite individual research attempts in the
19th century and fragmentary references in the works of the 21st century, there is no holistic scientific
study based on a wide source base. At the same time, the history of the Hraniv Monastery is an
important page not only in the context of studies of monasticism in Vinnytsia Region, but also of the
church, regional and local history. Studying the history of this monastery also allows us to better
understand the complex processes of confessionalization in the late 17th — in the es18th centuries in
Eastern Podillia.

The purpose of the study is to clarify the time and circumstances of the monastery's
foundation, the features of its functioning, the establishment of the members of its staff in the 18th
century, as well as reconstruct its architecture and economy with the involvement of new archival
sources.

Analysis of sources and recent research. Contemporary Ukrainian historiography has seen
a growing interest in the history of monasticism, both in regional and thematic terms. Regional studies
cover individual monasteries and local traditions (Kuznets, 2023;
Lauzikas, Pavlyshyn, & Kazuro, 2024), while thematic studies focus, in particular, on the social
composition and regulatory framework of monasticism (Chuchalin, 2024a; Chuchalin, 2024b;
Stetsyk & Bolhar, 2023), the cultural functions of monasteries (Kryvosheia, 2020), and interregional
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ties, particularly between Ukraine and Mount Athos (Shumylo, 2023). At the same time, very few
works are devoted to the monasteries of Vinnytsia Region (Eastern Podillia), which makes it relevant
to study the history of the Hraniv Transfiguration Monastery as a little-studied centre of regional church
history.

The history of the Hraniv Monastery has not been the subject of a separate comprehensive
study yet. Some scholars have considered certain aspects of its history in the context of their own
research. General data about the monastery were published in a work dedicated to the history of the
Order of St. Basil the Great by M. Wawryk (Wawryk, 1979), and in a study about the Union Church in
Podillia in the 18th century by B. Khikhlach (Khikhlach, 2010). The problem of the monastery’s
accession to the Russian Orthodox Church was raised, in particular, by V. Bilyk (Bilyk, 2011) and
M. Salamakha (Salamakha, 2013). The most thorough study of the history of the monastery was
carried out by the prominent historian Yu. Sitsinskyi. In his work on the history of the monasteries of
Podillia, he attempted to outline the origins of the monastery and its incorporation into the structures of
the Union Church, briefly outlined the state of the monastery during its membership in the Basilian
Order, published documents on the history of the monastery in the 18th century, investigated its
accession to the Russian Orthodox Church (ROC), and described its state in detail in the 19th century
(Sitsinskyi, 1891). The above studies, however, do not exhaust all aspects of the functioning of the
monastic community during the 17th — 18th centuries.

Presentation of the main material. It is very little known not only about the earliest period of
the monastery's existence, but even about its location due to the lack of sources. Historian Yukhym
Sitsinskyi, suggested that the monastery could originally have been located in a forest, 1.5-2 km
northeast of the village of Rakhnivka basing on the legends of local residents. At this place in the 19th
century bricks and other building materials were found, which, according to the researcher, could
indicate the remains of a former monastery (Sitsinskyi, 1891, p. 84). Another location of the original
monastery is contained in the visitation of the Hraniv Monastery in 1752, where it is stated that it was
originally called Kiblych Monastery, which may indicate its location near village Kiblych (in the early
modern period it was town), located about 5 km south of the Hraniv Monastery (Sitsinskyi,
1891, p. 85). It is worth noting that cases of moving monasteries to a new location were quite frequent.
Such examples are known in the Lviv eparchy: in Hoshiv, Zolochiv and Pidhirtsi monasteries. And in
Podillia: the monasteries were moved from Semenky to Bar and from Kalynivka to Sharhorod. In each
case, the reasons for the transfers were different, but most often such a decision was influenced by
the fact of granting new land holdings, or the factor of security for the monastery.

Another possibility regarding the different original names of the monastery should not be
dismissed. Since Orthodox monasteries in this period were located mainly in remote areas, outside
populated areas, they were named according to the nearest or most significant settlement in the
vicinity — a city or town. Since the monastery is located almost at the same distance between Hraniv
and Kiblych (both towns at that time), it received its names from these settlements. Perhaps the
originally more important center of the region was Kiblych, named a town already in 1672, and later
this primacy passed to Hraniv — hence the change of name. Finally, it should be noted that the
document of 1773 indicates that the monastery is located on the lands of the village Mytkiv, and the
document of 1795 adds that the monastery is also called Tyshkivka monastery because of its
proximity to the village of Tyshkivka (Sitsinskyi, 1891, p. 78, 84).

No less problematic is the time and circumstances of the founding of the monastery.
According to the legends published in the 19th century by the priest of the village of Mykhailivka,
Haisyn district, Heorhii Borzakovskyi, the monastery was founded by Cossacks who lived in the vicinity
of Hraniv. They allegedly turned to the the owner of the Hraniv estate with a request to allow the
establishment of a monastery near the town and provide land for it. The Cossacks themselves
undertook to populate the monastery with monks. The landowner agreed and thus the Hraniv
Monastery was founded (Sitsinskyi, 1891, pp. 83-84).

The problem of the lack of accurate information about the founding of the monastery prompted
the search for appropriate documentary confirmation as early as the end of the 18th century. Yukhym
Sitsinskyi published a document from 1773, in which the Smolensk stolnik Mamert Wislocki, the
manager of the estates of the Ruthenian voivode, Prince August Aleksander Czartoryski, provided the
prince with information about the founding of the monastery, which differs from the tradition recorded
by Heorhii Borzakovskyi. The report states that during the uprising of Bohdan Khmelnytskyi, an
Orthodox monk who came from Wallachia settled in the vicinity of Hraniv. Later, another monk joined
him and they built cells. Over time, a monastic community formed around them, which gave rise to the
monastery. Later, the monks applied for permission to own the land on which the monastery stood to
it's owner — Hetman Adam Mikotaj Sieniawski, from whom they received oral consent, confirmed after
1731 by the new heir of the aforementioned estates, Prince August Aleksander
Czartoryski (Sitsinskyi, 1891, pp. 83-84).
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Researcher Bohdan Khikhlach, referring to the work of lllarion Chystovych, believes that the
Hraniv monastery was founded by the faithful of the Union Church (Khikhlach, 2010, 37-38). It is
worth noting, however, that in his work I. Chystovych does not refer to specific sources regarding this
monastery. In addition, in the section in which he mentions the founding of the Hraniv Monastery, he
also made mistakes by attributing the founding of certain monasteries in Volhynia and Podillia to the
faithful of the Union Church, although it is known that these monasteries existed as the Orthodox as
long before the Union Church (Chystovych, 1884, pp. 374-375). In particular, he includes the Zahoriv
and Mylcha monasteries among them, although they are known from mentions as early as the 15th
century, or the Dorohobuzh and Kolodiazhne monasteries mentioned at the beginning of the 16th
century etc. (Horin, 2007, p. 117, 197). Finally, the founding of the Hraniv Monastery by Orthodox
monks is indicated by the above-mentioned documents of the 18th century (Sitsinskyi, 1891, p. 76).

The above-mentioned legends about the foundation of the Hraniv Monastery, although they
indicate different initiators of its foundation, nevertheless approximately equally outline the period
when the monastery appeared: the middle - second half of the 17th century. This information is also
confirmed by the inventory of the monastery from 1764. It states that “the monastery on the lands of
Prince August Czartoryski has existed without any document or foundation for about 100 years” and
additionally adds that the church in it is “very old” (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917, p. 249).

It is worth noting that the legend about the foundation of the monastery by a monk is quite
plausible, because in this way many monasteries were founded in the 17th — 18th centuries, on the
territory of the Kyiv Orthodox Metropolis (Pidhirtsi, Luka, Sokolets, etc.). The monk could probably
have come from the Bratslav region, or even the vicinity of Hraniv, and took monastic vows in a
monastery in Wallachia, and later returned to his homeland to found a monastery there. There are
quite a few similar examples from this period, it is worth mentioning at least Job Kniahynytskyi — the
founder of the Uhornyky Monastery and the Manyava Skete.

Summarizing the above facts, it can be stated that the Hraniv Monastery was founded by an
Orthodox monk around the late 1640s — early 1650s. When the monastic community grew, the monks
turned to Adam Mikotaj Sieniawski, who, after the death of his father Mikotaj Hieronim Sieniawski in
1683, inherited these lands and he provided an oral order allowing the monks to own the lands on
which the monastery is located, later confirmed by Prince August Aleksander Czartoryski. Initially, the
monastery was typical skete for the Kyiv Orthodox Metropolis of the 17th century, located in a forest.

An important institutional change in the history of the monastery was its accession to the
Union Church. This event, however, is not reflected in documents and is known only from oral
tradition. The Union Church spread to the territory of the Kyiv Metropolitan Eparhy in the historical
Bratslav region only in the late 20s of the 18th century, and in some regions even
later (Skochylas, 2011, pp. 104—-105; Zinchenko, 2021, pp. 308-311). Probably in the late 20s — early
30s of the 18th century the Hraniv Monastery also joined to the Union Church. This is indirectly
indicated in the biographical note of the monkpriest of the Basilian order, Vlasiy Zhukevych (born in
1708), who in 1732 took monastic vows at the Hraniv Monastery (Stecyk, 2018, p. 310). Although it is
difficult to understand from the source whether Fr. Zhukevych entered the Hraniv Monastery during the
Orthodox period or already during the Union period. His origin from the distant Belz Voivodeship more
likely indicates that the monastery belonged already to Union Church, since the “rotations” of monks
from such distant lands were a frequent occurrence for the Basilian order. As oral tradition shows, the
process of changing the confession for the monastery was quite painful. According to a legend
recorded by the already mentioned priest Heorhii Borzakovskyi, the refusal of the Orthodox monks to
accept the Union provoked an attack on the monastery by supporters of Union Church. As a result,
most of the monks died, and only three survived: the abbot, who fled with the monastery documents,
and two monks. One of them secretly settled in the neighboring village of Hruzke (Mykolaiv) and died
there, and the other lived in the village of Mykhailivka. Similar testimonies about the introduction of the
Union in the monastery were recorded by the protopriest of the Haisyn, Hryhorii Perzhynskyi, who in
1795 joined the Hraniv Monastery to the Orthodox Church. According to him, the monastery was
originally Orthodox, and when it was occupied by Basilian monks, the abbot, Fr. Meletii, took the
monastery documents provided by the Sieniawski family and moved to Kyiv, where he lived until his
death. Later, Orthodox monks returned to the monastery, among whom the local residents
remembered Theodosii and Panteleimon. After some time, the monastery again became the Union
Church (Sitsinskyi, 1891, p. 84). The fact that this legend is based on real historical events is
confirmed by the inventory of the monastery of 1764, which states that “the monastery was granted
rights, but one monk stole them and took them to
Kyiv” (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917, p. 249). The episode about changes in denominational
affiliation reflects the complex processes that took place in the Bratslav region in the 30s-60s of the
18th century — the Haidamak uprising and the Koliivshchyna. It is known that the Haidamaks
devastated the surroundings of Hraniv in 1735 and 1737 and even captured the town in 1738, 1750
and 1768 (Kushnir, 2010, p. 93, 98, 165; Mirchuk, 1973, p. 71, 83). In 1768, as a result of the actions
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of the Haidamaks, the union dean of Hraniv converted to the Orthodox Church and enrolled his entire
deanery in it (Khikhlach, 2010, p. 43). It is likely that during one of these episodes the monastery
temporarily returned to the Orthodox Church. Representatives of the Basilian Order also emphasized
on the constant danger to the Uniate Church in this region, thus arguing for the need for the existence
of the Hraniv Monastery as an important Uniate missionary center (Wawryk, 1979, p. 46). Finally, even
representatives of the local administration in the second half of the 18th century noted that “the
monastery was founded by Orhodox and it is not known how long the Uniate will last
here” (Sitsinskyi, 1891, p. 76).

According to M. Wawryk, the monastery in Hraniv became part of the Basilian Order in 1739.
Then the former Orthodox monasteries from the dioceses that accepted the union in the late 17th —
early 18th centuries were included in the order and the Rus' Province was created from
them (Wawryk, 1979, p. 194). In 1744, Pope Benedict XIV instructed the Kyiv Union Metropolitan
Athanasii Sheptytskyi (1686—1746), together with the leadership of the Basilian Order, to reorganize
the monasteries of the Rus' Province. In accordance with this instruction, the "Dubno meeting" took
place in 1745, at which, based on documents on the income of the monasteries, it was decided to
leave as independent only those monasteries that could support 8 monks. The remaining monasteries
were decided to be united with richer ones, and some were liquidated. As a result of this decree, in
1745, the Hraniv Monastery, which did not have enough funds to support 8 monks, was joined to the
richest monastery in the region, the Sharhorod Monastery (Stecyk, 2018, p. 127). Aimost a decade
later, in 1754, continuing to regulate monastic life in the Union Church, Pope Benedict XIV proposed to
liquidate monasteries that could not support 6 monks, and accordingly, the Hraniv Monastery was to
be liquidated. However, at the request of the leadership of the Basilian Order, the implementation of
this decision was postponed for ten years. In 1763, the Bilostok Provincial Chapter of the Basilian
Order adopted a resolution to pay contributions to the provincial treasury. The amount of 20 zlotys was
determined for the Hraniv Monastery — a relatively small contribution compared to other monasteries,
which testifies to its poverty (Stecyk, 2018, p. 87). In 1764, the leadership of the Basilian Order
requested a postponement of the decision to liquidate small monastic communities for another decade
and at the same time a ban on the liquidation of small monasteries on the border with Orthodox
regions. Thus, the Hraniv Monastery continued its existence until the second partition of the Polish-
Lithuanian Commonwealth, when in 1795-1796 the Basilian Monastery in Hraniv was again joined to
the Kyiv Orthodox Metropolis.

An idea of the general view of the monastery as of the middle of the 18th century is given by
the visitation of 1752. According to it, the territory of the monastery was surrounded by a palisade with
a gate. Next to it was an old cell building, behind the church was the abbot's house with an alcove
(bedroom) and a pantry, as well as some other small cells between the stable and the bakery. In the
center of the monastery courtyard stood the wooden three-domed Church of the Transfiguration,
which dates back to the times when the monastery was Orthodox, since the document emphasizes
that it is "old and in need of repair". A "warm" (it was used in winter) chapel was being built to one of
the cells, for the roof of which wood shingles were prepared. In the ancient iconostasis, which began
to be restored, new Holy Gates were installed and the icon of the Incarnation and Crucifixion located
above them was painted and gilded. In the altar there was a new painted and gilded tabernacle with a
tin box for storing the Eucharist. Above the tabernacle there was a new large icon of the “Coronation of
the Virgin Mary”. Near the left wall of the church there was a gilded altar with an artistically painted
icon of the Savior (Sitsinskyi, 1891, p. 89).

The most information about the monastery in the 18th century is contained in the inventory
compiled in 1764. At that time, the monastery had, as mentioned in the visitation, a very ancient
wooden three-domed church of the Transfiguration of the Lord with damaged log cabins, decorated
with an ancient, “simple” iconostasis. The sacristy contained a silver, gilded Chalice with a silver
Paten, Star-cover and Spoon, two tin Chalices with the same Patens, Star-covers and Spoons, a tin
box and two brass Thuribles. 26 cords of small and large coral necklaces hung on the icons. There
were also five phelonions: yellow with a blue background, blue made of Turkish fabric, dark color, two
old half-silk, as well as five Sticharions made of linen and hemp fabric, two belts made of thread.
Among the liturgical books of the monastery are mentioned the Kyiv edition of the Gospel in a regular
cover and the new book of Act of Apostolos in folio. Missals: the Pochaiv edition and the Lviv edition.
Psalters: Pochaiv edition and old Kyiv edition. Trefologion book (Kyiv edition), Octoechos
book (Lviv edition), two Triodion books (Kyiv edition), two Euchologion books (Lviv and Univ editions)
and Horologion book (Lviv edition). The bell tower was wooden: on four pillars, covered with a dome
on which hung four small bells; two more bells were in the
altar (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917, p. 249).

The cells were very old, thatched-roofed. Next to them, construction was underway on a
monastery building made of oak with a corridor and six cells, as well as an abbot's house with an
alcove and a refectory. The windows of the cells and the corridor had metal grilles, and one stove was

33



Hayxkosi 3anucku BIITY imeni Muxaiina Koyroburncvkoeo. Cepis: Icmopis.

supposed to heat two cells. In the center of the building was an entrance decorated with a pediment
with double doors that were locked. The house was raised to the ceiling, but still without a roof. The
monastery had no income, except for the funds collected during the temple festival — about 60 zlotys.
The construction took place only thanks to the skillful management of the abbot, who attracted the
monastery's neighbors to help him. There was a bakery in the garden, and behind it a very deep
cellar, consisting of three rooms, each of which had its own door. The kitchen contained: two frying
pans, five tin plates, metal spoons and two tin spoons, five table knives, a mortar and
pestle (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917, p. 249).

The monastery's farm consisted of nine oxen, six cows, six three-year-old and two-year-old
bulls, seven two-year-old heifers, four one-year-old calves, two young bay horses, one gray young
horse, three bay old mares. Among the farm implements mentioned are: a plow with iron attachments,
two iron harrows, two scythes, a cutter, three axes, three drills, two chisels, one two-handed saw, a
hand saw with a duster, two shovels, two knives, four sickles, a hammer, iron rails, three ox carts, two
horse wagons and two bridles (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917 p. 249 v).

Land holdings consisted of field for 300 days of plowing, hayfields for more or less 80 mowers,
winter and spring crops for 120 days. There were 50 haystacks of old rye on the monastery threshing
floor, 30 chetveryks of grain (about 800 liters). The monastery had an apiary — 23 stumps and three
overgrown fish ponds (TsDIA Ukrainy, f. 201, op. 4b, spr. 1917, 249-249 v).

In 1765, the old wooden church of the Transfiguration of the Lord and the bell tower burned
down. The monks rebuilt the church in 1767: it was also wooden (oak) three-domed, decorated with a
new artistic gilded iconostasis. Also in 1767, a wooden two-tiered bell tower was rebuilt, on which
there were five bells. The rebuilt church housed an ancient, revered icon of St. Onuphrius, decorated
with votive offerings (Sitsinskyi, 1891, p. 87).

At the time of the monastery's return to the structures of the Orthodox Church in the mid-90s
of the 18th century, the monastery owned plots of land for 200 days of plowing and haymaking for 100
mowers, as well as 84 peasants (Sitsinskyi, 1891, p. 85). Since the documents of the 50s — 60s of the
18th century do not mention the subjects of the monastery, it can be assumed that the monastery
received them later, in the 70s — 80s, from local landowners, or it itself allowed peasants to settle on
the monastery lands, which later gave rise to the village of Tyshkivs’ka Sloboda.

The sources contain fragmentary but valuable information about the number of the brethren of
the Hraniv Monastery and its staff in the 18th century, which allows us to trace its dynamics during this
period. The first abbot of the Hraniv Monastery of the Union period, whose name is known from
documents, was Fr. Ippolyt Zavadskyi, who governed the monastery in the early 1740s. He was born
in 1702 in the Peremyshl Land. He entered a Zavaliv Monastery in 1732, where in 1733 he took vows,
and in 1738 he was ordained a priestmonk by the Peremyshl bishop leronymus Ustrytskyi (1658—
1748) in the Lavriv Monastery. Then he spent a year in the St. George Monastery in Lviv. In 1740 he
moved to the Bilylivka Monastery, where he served as a parish priest for a year. Around 1741 he was
appointed abbot of the Hraniv Monastery and served there for three years. Later he was a preacher at
the monastery in Semenky, abbot of the monastery in Koshovytsi, and a catechist at the Sataniv and
Synkiv monasteries. Later he also served as a confessor at the Man’kivka and Sharhorod
monasteries. Father Ippolit Zavadskyi returned to the Hraniv Monastery around 1757 and served as a
vicar for over a year and a half. Later he moved to the monastery in Lysianka and was a confessor
and parish priest in Man’kivka Monastery. Was killed on June 11, 1768 during the capture of Uman by
the Haidamakas (LNNBU, f. 3, spr. 435, p. 527).

In 1752-1757, the monastery was inhabited by priestmonk lllarion Oleksynskyi, who was born
in 1715 in Chernyliava, Peremyshl Land (Stecyk, 2015, p. 159).

In 1754, the Hraniv Monastery, which had the status of a residence (missionary center), that
is, was not an independent monastery and did not have a parish, was inhabited by 5 monks: the
abbot, Fr. Pakhomii Chyhyrynskyi, Fr. Avksentii Sambirskyi, Fr. Meletii Fastivskyi, Fr. Inokentii
Dychynskyi and brother Konstiantyn Bereznytskyi. Since the monastery did not have adequate
financial support and was threatened with liquidation, the leadership of the Basilian Order, asked the
Roman Curia, emphasized that this monastic center should be preserved in view of the missionary
work of the monks on the border with Orthodox Wallachia (Wawryk, 1979, p. 118).

In 1766-1767, the catechist of the monastery was 30-year-old deacon-monk Isaiah
Tatarkevych, who came from Yavoriv in the Peremyshl Land (Stecyk, 2015, p. 217).

In 1770, Sebastian Smerechynskyi was appointed procurator of the monastery, who was born
in 1725 in the Halych land and entered the monastery in 1758 in Pochaiv, and in 1759 he took vows
there. In 1772 Sebastian Smerechynskyi was entrusted with the duties of the abbot of the Hraniv
Monastery. He held this position until 1783 (LNNBU, f. 3, spr. 436. p. 998).

In 1772—-1773, the Hraniv Monastery remained a residence, where only four priestmonks
lived (Wawryk, 1979, p. 128).
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In 1776-1777, there were five monks in the monastery. The abbot was Sebastian
Smerechynskyi, who was 52 years old at the time, of which 13 he had been a monk, including five
years in this monastery. There were also three priestmonks: 50-year-old Philaret Ksenzhynovskyi (25
years in monasticism, including a year in the Hraniv Monastery), 41-year-old Heorhiy Chuikovskyi (19
years in monasticism, a year in the Hraniv Monastery) and 41-year-old Emanuil Telezhynskyi (13
years in monasticism, a year in Hraniv). In the monastery also lived 49-year-old brother Taras
Kondratskyi, who had been a monk for 14 vyears, including a year in the local
monastery (Wawryk, 1979, p. 159).

In 1780, there were 5 monks in the Hraniv Monastery (Wawryk, 1979, p. 178).

In 1778-1779, the procurator of the Hraniv Monastery was Fr. Benedict Ulyanytskyi. He was
born in 1742, entered the monastery in 1771, and in 1772 took vows in Pochaiv. After that, he was
sent to the Hraniv Monastery. During 1773—-1774 he served as procurator in Herezhanivka, which
belonged to the Uman Monastery, and in 1774-1777 in Man’kivka Monastery (Stecyk, 2018, p. 262).

In September 1795, despite the resistance of the Basilian monks, the process of joining the
Hraniv Monastery to the Russian Orthodox Church began. At that time, there were five monks in the
monastery: priestmonks Pamvo Kozyarovskyi, Sylvester Zavadskyi, Hymnasiy Sushchynskyi, Fabian
Dyatkovskyi, deacon-monk Ledukhovskyi and abbot Valerian Chyhulevych. The abbot finally left the
monastery in March 1796 (Sitsinskyi, 1891, pp. 86-87). In 1799 he became a Roman Catholic
chaplain in Mervyn near Orativ (Szczepaniak, 2023, p. 132).

Thus, as the documents show, the number of the brethren of the Hraniv monastery in the 18th
century was relatively small: it consisted mainly of five or six monks, which reflected the modest
financial situation of the monastery and its status as a residence without an independent parish. The
staff of the monastery was formed from monks who came from different regions, often stayed in the
monastery for a short time and who were repeatedly transferred to different monasteries, which was
typical of the Basilian order.

Conclusions. The Hraniv Monastery arose around the late 40s —early 50s of the 17th
century, as a skete of Orthodox monks. When the monastic community grew, the monks turned to the
local landowner Adam Mikotaj Sieniawski, who gave an oral order on the ownership of the lands on
which the monastery was located, later confirmed by Prince August Aleksander Czartoryski. In the late
20s — early 30s, the Hraniv Monastery entered the structure of the Union Church. This process was
quite painful for the monastic community. The monastery probably once again went through the
process of changing its denominational affiliation against the background of social and religious
movements in the Bratslav region in the 30s — 60s of the 18th century. During the 18th century the
monastery remained a small monastic center: in 1745 it was administratively subordinated to the
Sharhorod Basilian Monastery and subsequently mainly five or six monks lived here, which reflects the
modest financial situation of the monastery. The property inventory of 1764 allows us to get an idea of
the architecture of the monastery, the dominant of which was the three-domed wooden church of the
Transfiguration of the Lord with a bell tower, as well as the monastery wooden building, which in the
60s of the 18th century replaced the old cells. The document also provides detailed information about
the monastery's land holdings, agricultural implements, arable land, testifying to the importance of the
monastery in the religious and economic life of the local community and the region.
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