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Religious Activity and Religious Outlook of Ukrainians
in the Conditions of the Introduction of the new Soviet Ritual:
the in Years of Khrushchev’'s «Thaw» and the Deployment of Brezhnev’s «Stagnation»

Abstract. The focus of this article is the study of the desire of Ukrainians to preserve their
own national and spiritual identity in the process of the implementation of the CPSU — CPU of the new
Soviet ritualism during the 60°s — 70’s of the twentieth century. Research methodology. During the
research, such scientific methods as analytical-logical, historical-systemic, explanation, search,
synthesis, comparison and complex selection were applied. The work also used the method of
analysis is to find out the level of growth of national consciousness of Ukrainians. Scientific novelty.
The article proves that despite the anti-religious policy of the Communist Party of the Soviet Union —
the Communist Party of the Soviet Union, the planting of the «new Soviet ritualism», the ancient
church and religious traditions and customs of the Ukrainian people continued to be a part of the
everyday culture of Ukrainians. Conclusions. So, the new rites became another «brick» laid by the
communists in the stronghold of denationalization and sovietization of the Ukrainian ethnic group. New
Soviet holidays were officially opposed to religious holidays. However, the percentage of supporters of
church rites of weddings, baptisms and burials among the titular nation of the Ukrainian SSR remained
quite high. The religious activity of representatives of the Ukrainian ethnic group was especially
observed during the celebration of Christmas, Epiphany, Easter and other church holidays. And
although the number of adherents of religious rites in the republic was different — from less in the East
to more in the West, Christian values, despite atheism, continued to be the basis of the spiritual life of
the absolute majority of Ukrainians.

Key words: Ukrainians, church, national consciousness, atheism, Soviet power, «new Soviet
ritualism».

The Problem Statement. Ukrainian rituals have always had a great social, cognitive,
educational and patriotic significance, shaped the national outlook of Ukrainians. However, during the
era of Soviet atheism, it suffered a devastating destruction. In this context, it is necessary to focus the
attention on the 1960’s and 1970’s, which were characterized by the development of the violent
displacement of ancient religious customs and traditions from the mass consciousness of the
Ukrainian ethnic environment. Instead, the Soviet dogmas of the then political regime, which ignored
Ukrainian national issues, were comprehensively planted.

With the independence of Ukraine, democratization of socio-political life, opening access to
many archival sources, favorable conditions were created for free, unbiased, methodologically
balanced study of the Soviet past of the Ukrainian nation and expanding the field of national memory
and historical consciousness of citizens. Therefore, a comprehensive study of the confrontation
between the Soviet and Ukrainian national identity during the introduction by the CPSU — CPU of new
rituals during the 60’s — 70’s of the twentieth century is extremely relevant and requires a special
approach to study.

The Analysis of Sources and Recent Researches. The issue of atheism and anti-religious
policy of the CPSU — CPU in the USSR during second half of the XX century was highlighted in the
works of such authors as: O. Novytska (2003), O. Penkova (2006), V. Vovk (2007), O. Mikhalchuk
(2008; 2010), Yu. Kaganov & V. Chura (2022) and others. However, in the scientific literature the topic
remains understudied. This enables us to continue working in this promising area.

The Purpose of the Article. Thus, the focus of this article is the study of the desire of
Ukrainians to preserve their own national and spiritual identity in the process of the implementation of
the CPSU — CPU of the new Soviet ritualism during the 60’s — 70’s of the twentieth century.

The Results of the Research. At the end of 1964, with the aim of popularizing Soviet ritual
innovations in most regional centers of the Ukrainian SSR, the communists created special ritual
commissions, and on December 24, 1969, in accordance with the decision of the Central Committee
of the Communist Party of Ukraine, the Republican Commission for the Study and introduction of new
civil holidays and ceremonies into everyday life began to work under the presidium of the Verkhovna
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Rada of the Ukrainian SSR (Presidium of the Verkhovna Rada of the Ukrainian SSR, 1970, p. 3).
Studying archival documents, we see that such commissions also operated in district centers and at
the executive committees of village and settlement councils (DAIO, f. R-1918, d. 2, c. 79, 183 s.).
Under the influence of the Soviet ideological policy, a complete complex of calendar, professional,
labor and official state holidays and rituals was formed, the content of which reflected the material and
worldview values inherent in the mentality of the Soviet person.

A new custom of the time when a marriage was concluded was its registration in the «Palace of
Culture» or «Palace of Happiness», where representatives of the RAGS, in the presence of relatives
and members of the public, solemnly handed the young people a marriage certificate (Kindrachuk,
2016, p. 159). The attitude of the authorities was not favorable to people who followed the Christian
principles of family formation, because the rite of marriage at church was considered a «shameful»
phenomenon and one that was subject to public condemnation. However, many of those Ukrainians
who stepped on the towel got married at church.

A different situation was observed in the East of Ukraine, which was multi-ethnic. The solemn
registration of marriage developed and implemented by the Soviet state among the residents of the
Eastern regions of the Ukrainian SSR was popular to such an extent that it practically supplanted the
conduct of the church ritual. Thus, on average throughout Donetsk region, as of 1963, weddings with
the participation of a priest accounted for only 0,5 % (Penkova, 2006, p. 98), and in 1964 this indicator
decreased to 0,3 % (TsDAHO Ukrainy, f. 1, d. 31, c. 2401, p. 40).

The same disappointing situation with church marriage has developed in Luhansk region.
According to archival sources, 20,155 couples were solemnly married here in 1970, but only 76
couples were married at church in the same year (TsDAHO Ukrainy, f. 1, d. 20, c. 827, s. 23). The ratio
of these data was almost the same in Kharkiv region. As of 1970, 30,878 couples were registered here
who became adherents of Soviet rituals, and only 170 couples who got married at church (TsDAHO
Ukrainy, f. 1, d. 20, c. 827, s. 4 — 5). In general, the rate of weddings in the east of Ukraine was
significantly lower compared to other regions of the Ukrainian SSR. This is explained primarily by the
presence of fewer churches there compared to the west of the republic and the low level of religiosity
among the population.

A significant reason for the decrease in the number of supporters of church marriage in the
Ukrainian SSR was that during the period of total atheism, participation in church rites caused a
certain risk. The facts of the application of religious rituals by Ukrainians never remained unnoticed by
the Soviet state authorities. The religious behavior of Ukrainians was constantly discussed and
condemned at party, trade union meetings, and meetings of labor groups. However, according to
archival documents, at the end of the 70’s of the 20th century on the territory of the Ukrainian SSR,
almost a third of newlyweds performed a church marriage after official registration (TsDAHO Ukrainy, f.
2,d. 14, c. 2649, s. 7).

In the conditions of the construction of an atheistic society, the sacrament of baptism also turned
out to be ideologically «harmful». However, despite the desire of the Soviet authorities to eradicate
religiosity, Ukrainians continued to baptize their children secretly, often at night, sometimes in other
districts and even regions (Kindrachuk, 2016, p. 159), the number of which in the early 1960’s in
Ukraine was about 40 % of all newborns (Vovk, 2007, p. 180). It is worth emphasizing that in the East
of the Ukrainian SSR, the implementation of the church baptism ceremony was based on folk tradition,
and only then on the awareness of religious ideas. With the onset of the 1970’s, which were
characterized by the rise of totalitarian tendencies in society, the level of baptisms among Ukrainians
decreased somewhat.

In view of the above data, we can see that despite the state's efforts to impose a new Soviet
ritual on society, Ukrainians still remained supporters of the church rite of baptism. A large part of the
representatives of the titular nation of the Ukrainian SSR considered this rite as an act of further
protection of their children from life's troubles and various kinds of diseases. This conviction in their
minds was so strong that even that part of people who declared themselves atheists still considered it
necessary to perform the sacrament of baptism.

It should also be noted that funerals according to Soviet rites had to be held without the
participation of the clergy, and the scenarios of the civil burial ritual had to oppose religious dogmas.
However, among Ukrainians, the percentage of supporters of church burials still remained quite high,
especially in rural areas, where Christian traditions have become the norm of life. In general, in the
late 60’s — early 70’s of the 20th century. in the Ukrainian SSR, 69 — 72 % of people were buried
according to church rites (Mikhalchuk, 2010, p. 159).

Stating such figures, Soviet ideologues were forced to admit that in most cases the burial of the
dead was carried out by Ukrainians according to church rites (DAIO. f. R-1-P, d. 1, c. 4140, s. 85). This
indicator remained consistently high in the west of Ukraine. The fact that at the end of the 1970’s there
were about two thousand cemeteries in the Ukrainian SSR, while there were only two hundred and
nineteen Soviet mourning grounds, also testifies to the large number of followers of the religious rite

80



ISSN 2411-2143 Cepisa: Icmopis. 2023. Bun. 44.

(Vovk, 2007, p. 183). In order to remain faithful to religion and the church and at the same time to
avoid punishment for «disobedience», among Ukrainians, cases were becoming more frequent when
a person was buried according to the Soviet burial custom, and then the earth was taken from the
grave and carried to the church, where the priest conducted a service over it, as over the deceased.

Analyzing the above, it can be confidently asserted that the titular nation of the Ukrainian SSR
nevertheless gave preference to religious rites — baptism of children, weddings at church, funerals of
the dead with the participation of a priest. The most complete picture of the level of religiosity in the
Ukrainian ethnic environment is provided by archival data. So, for example, in the city of Chernivtsi as
of 1962, 9,204 people were baptized according to the church rite, 1,443 people were married, and
3,890 people were buried (Materials on the state of atheistic work and the fight against sectarianism...,
s. 66). In Kremenets district of the Ternopil region, as of 1965, 66 % of newborns were baptized in the
church, 25 % of marriages took place at church, 82 % of the dead were buried with the participation of
the priest (DATO, f. R-1, d. 1, c. 3844, s. 102).

Over time, the tendency to perform religious rites among the Ukrainian ethnic environment,
especially in western region of the Ukrainian SSR, continued to remain stably high. Archival sources
indicate that as of 1968, there were 23,378 church baptisms, 577 weddings, and 12,774 church burials
in Lviv region (DALO, f. P-1332, d. 2, c. 42, s. 13).

The Soviet authorities recognized their shortcomings in the organization of conducting scientific
and atheistic propaganda and saw the futility of implementing new civic holidays and rituals into the
lives of Ukrainians. The outlined state of affairs led the communists to the conclusion that the section
of ideological work on the eradication of religious rituals in the Ukrainian ethnic environment was in a
neglected state.

According to archival sources, the most convincing example of a conciliatory attitude towards
religion was that religious rites were performed by party activists, Komsomol members and
communists themselves. Thus, the Bureau of the Ternopil Oblast Committee of the Communist Party
of Ukraine noted that «in Ternopil region, in the village of Lydykhiv the children of I. Batyukh — foreman
of the construction crew, Mamchur — head of the village council, G. Romanyuk — inspector of the
Kremenets Central Security Service, agent of state insurance Yarmoschuk, driving school instructor P.
Dykun were baptized at church. It is characteristic that public opinion of condemnation has not been
created around these people, although they denounce the titles of communists, Komsomol members,
and activists» (DATO, f. R-1, d. 1, c. 3844, s. 104). Archive documents indicate that in 1969
O. Podolsky, the Commissioner of the Council for Religious Affairs in Chernivisi region, also
recognized numerous facts of the communists' performance of religious rites, in particular in
Vyzhnytskyi, Kitsmanskyi, Zastavnivskyi, and Hlybotskyi districts of this region (DAChO, f. 1, d. 22, c.
260, s. 67).

It should be emphasized that the party bodies closely monitored that «religious superstitions»
did not occur in the Ukrainian ethnic environment. To prevent this, in October 1960, the country’s
leadership made changes to the Criminal Code of the USSR and Ukrainian SSR, the articles of which
provided for administrative and criminal liability for violations of Soviet legislation on cults.

Archival documents show that, based on the decree of the Presidium of the Verkhovna Rada of
the Ukrainian SSR dated March 26, 1966 «On administrative responsibility for violations of the
legislation on religious cults», as a result of organizational and practical measures carried out by police
officers of Chernivtsi region with KGB employees in 1969 in the region a number of illegal religious
gatherings were discovered, the participants of which were immediately brought to administrative and
judicial responsibility (DAChO, f. 1, d. 22, c. 260, s. 75).

In addition to oppression and intimidation, Soviet ideologues continued to use lecture-based
atheistic propaganda on the way to opposing and eradicating Christian rites during the 1960’s and
1970’s. Every year, on the eve of religious holidays, a plan for lectures on atheistic topics and a
schedule for the departure of communist activists to read them in the field were approved. However,
with such fruitful and systematic anti-religious work of the communists, the level of religiosity among
Ukrainians remained quite high. Ukrainians still dared to actively visit churches throughout the territory
of the Ukrainian SSR, even where they were closed and deregistered. The activity of Ukrainians was
especially observed during the celebration of one of the biggest Christian holidays — Easter.

Thus, according to M. Prykhodka, head of the department of propaganda and agitation of the
Ternopil Regional Committee of the Communist Party of Ukraine, 316,000 people (about 140,000
families) visited church on Easter in 1976, and a large number of Ukrainians, according to him, did not
show up for work at Easter (DATO, f. R-1, d. 15, c. 47, s. 13).

The head of the propaganda and agitation department of the Chernivtsi regional committee of
the Communist Party of Ukraine V. Lopatyuk also claimed that in 1975 in the city of Chernivtsi, a rather
large number of the city's population, including children of school and preschool age, participated in
the celebration of religious holidays (DAChOQO, f. 1, d. 35, c. 46, s. 18).

Seeing the devotion of Ukrainians to religion and church, the Soviet authorities, enlisting the
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support of police officers, closely monitored those who visited churches during holiday services.
Communists who were influenced by religion were especially under the «watchful eye» of party
structures. For example, a historian O. Penkova claims that during a raid by representatives of the
Kremin district party organization of the Luhansk region on the Easter holiday in 1972, 86 Komsomol
members and 38 communists were found in the church, who intended to consecrate Easter eggs and
Easter bread (Penkova, 2006, p. 63). A similar situation was observed in the mining village of
Trudivske, Donetsk region, where in 1976, during a church service on Palm Sunday, a raid by
representatives of the Ukrainian Communist Party took place, who also recorded Komsomol members
present at church (Penkova, 2006, p. 63).

It is worth emphasizing that eastern Ukrainians, in addition to Easter, also celebrated Christmas.
Thus, studying archival documents, we see that S. Ganzhenko, the representative of the Council for
Religious Affairs in the lvano-Frankivsk region, having reported to the secretary of the lvano-Frankivsk
Regional Committee of the Communist Party of Ukraine Comrade O. Chernov and the head of the
executive committee of the lvano-Frankivsk Regional Council of Workers’ Deputies Comrade
P. Kaikan about the religious situation in the region during Christmas in 1973, noted that in some
villages of the region due to the disorganization and irresponsibility of the leadership of village councils
and school directors, local youth participated in religious rites of caroling and often attended church
services (DAIO, f. R-1-P, d. 1, c. 3825, s. 18, 19).

Conclusions. Thus, during the 60’s and 70’s of the 20th century, the party ideologues of the
Soviet totalitarian state artificially developed and actively introduced into the life of the Ukrainian ethnic
environment a new Soviet ritual, which was supposed to raise a true atheist from every Ukrainian, a
Russified citizen of the Soviet type without a national identity. New Soviet holidays were officially
opposed to religious holidays.

The religious behavior of Ukrainians was constantly discussed and condemned at party, trade
union meetings, and meetings of labor groups. The ideologues of communism spread the new
ritualism to the masses with the help of radio, television, printed publications, and various lectures. In
order to prevent religiosity, the leadership of the USSR and Ukrainian SSR in October 1960 amended
the Criminal Code, the articles of which provided for administrative and criminal liability for violations of
Soviet legislation on cults. The new rites became another «brick» laid by the communists in the
stronghold of denationalization and sovietization of the Ukrainian ethnic group.

However, the well-organized anti-religious campaign «failed». Ancient church and religious
traditions and customs of the Ukrainian people continued to be a part of their everyday culture. The
percentage of supporters of church rites of weddings, baptisms and burials among the titular nation of
the Ukrainian SSR remained quite high. The religious activity of the Ukrainian ethnic group was
especially observed during the celebration of Christmas, Epiphany, Easter and other church holidays.
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Hadis Kinopa4yk
MpukapnaTcbknii HaLioHanbHUIM yHiBepcuTeT iMeHi Bacuna CtedaHuka
OOKTOP iCTOPUYHNX HayK, AoUeHT (YkpaiHa)

PenirivHa akTUBHICTb i penirinHnn ceiTornaa ykpaiHuis
B YMOBaXx 3anpoBaA)XXeHHS1 HOBOI pagsHCbKOi 06psA0BOCTi:
POKM XPYLUOBCbLKOI «BiANMru» Ta po3ropTaHHA GPeKHEBCLKOro «3acTOO»

AHomauissi. Memoro cmammi € sugs4YeHHSs rnpacHeHHs1 ykpaiHuie 36epeamu c80H 8racHy
HaujioHanbHo-0yx08Hy i0eHmu4yHicme y npoueci ernpogadxeHHs KIPC — K1Y Hoeoi padsiHcbKoi
0bpsidosocmi 8 POKU XPywoB8CbKOI «egidnuau» ma pPo320pPMaHHs BPEXHEBCHKO20 «3acCmoK».
Memodonoeziss docnidxeHHs. 1i0 Yyac 30ilicHeHHsT OOCIOXKEHHST 3acmOCO8aHO KOHKPEeMHI HayKosi
MemoOu, 30Kpema aHanimuko-rnoaiyHul, iCmopuKo-cuCmeMHUU, TOSICHEHHS, MOWYKY, CUHMe3sy,
crniecmaeneHHs1 ma KoMrisekcHo20 0obopy. Y pobomi makox eukopucmaHo Memod aHanisy — 0ns
3’cyeaHHs1 pieHs 3pocmaHHs HauioHarnbHoI ceidomocmi yKpaiHyie. Haykoea Hoeu3Ha. Y cmammi
apaymeHmosaHo dogedeHo, Wo Heseaxarodu Ha aHmupenizitiHy nonimuky KINPC — KI1Y, HacadxeHHs
«HOB0I padsiHCbKoi 06psido8ocmi», CIIOKOHBIUHI UepKo8HO-peniziliHi mpaduuii ma 3euyai ykpaiHcbKo20
Hapody i Hadani 3anuwanucsi cki1adoeoto rMoB8CAKOEHHOI Kyfibmypu ykpaiHyie. BucHoeku. Tak, «Hos8i
06psidu» cmarnu 4epao80K «UE2IIUHOK», 3aKadeHon KoMyHicmamu y meepOuHio deHaujoHarnizayii
ma padsHisauii yKkpaiHcbkoeo emHocy. PeniziiHum cesamam ogiyiiHO mpomucmasnsnucs Hosi
padsHcebki cesima. OO0Hak 8i0COMOK MPUXUMbHUKIE UEPKOBHUX 06psdie 8iHYaHHS, XpeuweHHs ma
rnoxoeaHHsi 8 cepedosuw,i mumynbHoi Hauii YPCP 3anuwascsi documb 8UCOKUM. PerieitiHa
aKkmueHicmb rnpedcmasHUKi8 yKpaiHCbKo20 emHocy o0cobnueo npociokosygasnacs M0 4Yac
cesimkysaHHs1 Pizdea, Bodoxpeuwja, BenukodHs U IiHWUX UEPKOBHUX cesam. | xouya KifbKicmb
npubidHukie penieitiHux obpsdie y pecrnybniyi 6yna pisHow — 6i0 meHwoi Ha Cxodi o binbwoi Ha
3axodi, npome XxpucmusiHCbKIi UIHHOCMI ecyrieped ameisauii npodoexysasnu 3anuuamucsi OCHO80
Oyxo8HO020 Xumms abcomomHoi binbwocmi ykpaiHuje.

Knroyoei cnoea: ykpaiHyi, uepkea, HayioHanbHa ceidomicmb, ameisauis, padsHcbka enada,
«HoBa padsiHCbKa obpsidosicmb».

Dxepena Ta nitepatypa:
BoBk, B. M. (2007). lobym ma 0o38ifnnsi Micbko20 HaceneHHs1 YkpaiHu 8 50-80-x pokax XX cmornimmsi :
ouc. ... kaHO. icm. Hayk : 07.00.01. KuiB, 222 c.
DAIO — [ep>xaBHuii apxiB |IBaHO-PpaHKiBCbKOT 0b6NacTi.

&3



Hayxosi 3anucku BIITY imeni Muxaiina Koyiobuncbko2o

OAIO — [epxaBHui apxis JIbBiBCbKOT 0bnacrTi.

OaHuneub, 0., MiwyaHuH, B. (2022). AHTupenirinHa noniTuka pagaHCbKOi AepxaBu Ha 3akapnatTi B
1953 p. CxidHoesponelicbKkull icmopuyHull eicHuK. dporobudy : BuaaBHuumi gim «lenbBeTukar. 24.
177-188. DOI: https://doi.org/10.24919/2519-058X.24.264735

OATO — [lepxaBHui apxiB TepHoninbcbkol obnacTi.

OAYO0 — [lepxaBHuin apxiB YepHiBeLbkoi obnacrTi.

KaranoB, 10., Yypa, B. (2022). YepHiBeubkuin naptanapar i penirinHe BigpomkeHHS ByKOBMHM Ha
3nami 80-90-x pp. XX cT. CxidHoesponelicbkull icmopuyHuUll gicHUK. [porodwny: BupgaBHU4MI gim
«lenbBeTukar». 23. 160-170. DOI: https://doi.org/10.24919/2519-058X.23.258988

Kingpauyk, H. (2016). PagsHcbka o6psaoBicTb SIK 3aci yTiNeHHs B XXUTTSA NOMITUKU AeHaLlioHanisauii
ykpaiHuiB B YPCP npotarom 60-70-x pp. XX cT. Haykosuli sicHuk CxidHoegsponelicbko20
HaujioHanbHo20 yHieepcumemy imeHi Jleci YkpaiHku. Cepis : lcmopuyHi Hayku. Jlyubk. Ne 3 (328).
C.157-161.

Kingpayyk, H., Bacunbuyk, B. (2022). Onip aHTWpenirinHin nonituui pagsHCbKoi ToTaniTapHoi
AepXaBu Ha LWnaxy 30epexeHHs YKpaiHUAMKM CBOIX HauioOHanbHO-OYXOBHMX UiHHOCTen: 1960-T1i —
1970-1i pp. CxiOHoesponelicbKuli  iCMOPUYHUU  BICHUK. Oporobuny : BwupgaBHunuunm gim
«lenbBeTukar». 25. C. 189-199. DOI: https://doi.org/10.24919/2519-058X.25.269552

Muxanbuyk, O. J1. (2010). BonuHcbke ceno: Kynbmypa, oceima, pesieitiHe xumms (1964—1985 pp.):
auc. ... kaHd. icm. Hayk : 07.00.01. INlyubk. 242 c.

Maninvak, M., Bokou, B. (2021). PagaHcbka penirinHa nonituka Ta ii Hacniaku B He3anexHin YKpaiHi.
[Soviet religious policy and its consequences in independent Ukraine]. CxidHoesponeticbkull
icmopuyHuUl  BICHUK. Oporobuy: BupaBuumunin gim  «lenbBetnka». 20. 184-194. DOI:
https://doi.org/10.24919/2519-058X.20.240037

MoctaHogBa lMpe3unaii BepxoBHoi Pagn YkpaiHcbkoi PCP Big 24 rpygHa 1969 poky «[po yTBOpeHHS
Pecny6nikaHCbKOi KOMICii MO BMBYEHHIO i BNPOBAAXEHHIO B MOOYT HOBMX FPOMAAAHCBKUX CBAT i
0obpsagis». Bidomocmi BepxosHoi Padu YPCP. Kuis, 1970 p. 3. C. 26.

MeHbkoBa, O. B. (2006). Tpaguuii, cBaTta Ta obpsaoBiCTe HaceneHHa CxigHoi Ykpainm B 1960-i —
cepeavHi 1980-x pp.: AepXaBHa NonitTvka N NOBCAKAEHHE XWUTTSA: OMC. ... KaHg. icT. Hayk : 07.00.01.
[loHeLbk. 264 c.

LUOAIO YkpaiHuu — LleHTpanbHui aepxaBHUI apxiB rpomancbknx o6’egHaHb YkpaiHu.

CratTio HagicnaHo ao pegkonerii 14.03.2023 p.
CratTio pekomeHgoBaHo o apyky 20.05.2023 p.

84



